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Qf human Nature, the Immortality of the Soul, and whether it can exif 
without thinking. 


eo cn---0--seee== In deubt to adt, or ref, 
In doubt to deem bimfelf a God, or Beaft ; 
Jn doubt bis Mind or Body to prfers 
Born but to dic, and vea’ning but to err ; 
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Created half to rife, and to fall , 
Great Lord e ot thane, a Pre to all, 


Sole ‘Judge of Truth, in endlefi Error burl'd : 
The Glory, “foft, and Riddle of the World, 
Pore’s Efflay on Man. 


abject, the moft noble and auguft. As in one View he has the Mortification 

to call Corruption his Father ; he may, in another, claim Kindred with 

Angels, and triumph in the Immortality of his Being. He is informed with 
an intelligent Something that makes Excurfions beyond the Stars ; and he lies immerfed 
in Matter, and is abforb’d in Impurities. “The Lord of the Creation is a Slave to his 
own Paftions ; and he who grafps at Eternity, an Heir of Putrefaétion. He is endowed 
with Reafon, and furrounded with Darknefs. His Grandeur and Wretchednefs are alike 
confpicvous. He may without Vanity reflect on himfelf, as capable of a Participation 
of the Divinity ; and’ without Error rank himfelf with the meaneft Reptile. He is in 
fhort, an infinite Infeét, and a defpicable Immortal. 


’T1s the Inattention to this Contrariety in Man to which we are to afcribe all the falfe 
and imperfect Reprefentations of human Nature. ‘Thofe who have only confidered it in 
the bright Part of its Character, have exaggerated its Dignity, and declaim'd on its 
Perfection and Glory, without the leaft Notice of its Infirmity and Vilenefs. Others on 
the Contrary, ftrangers to its Excellence, but confcious of its Meanefs, have degraded 
and vilified the Species ; and reprefented Man as utterly abominable, and the Object af 
Horror. 

Ir is, perhaps, no inconfiderable Proof of the Truth of Religion, that amidit the 
infuperable Errors which bewildered the Philofophers in their Contemplations of human 
Nature, it is Revelation alone which hath difpelled the Darknefs, and at once difcovered 
the indelible Characters of our Grandeur, and the deplorable Fountain of our Corruption. 
It reprefents Man as originally happy and innocent, and ftill retaining, amidft all his 
adventitious Impurity, fome of the fhattered Rays and pompous Ruins of his primitive 
Luftre. It reveals the Origin of his double Nature, in unfolding his Defertion from 
God 


M AN, confidered in different Lights, is of all Creatures the moft bafe and 
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God, by aiming at Independence ; and prefuming to make himfelf the Centre of his 
own Happinefs. And hence his prefent Degradation and Abafemcnt. 

Nor Icfs perplexed were the heathen Sages about the Immortality of the Soul. 
Socrates, indeed, feems to have had comfortable Hopes of a future happy Ex iftence, 
Nothing lefs than fuch an animating Profpect, could have enabled him to quit the Stage 
of Life: with fo triumphant an Exit. Cicero withes, doubts, confiders, believes and 


doubts again: And Pato himfelf concludes his Phedon, with declaring that his beft: 


Arguments amount only to raife a Probability. Probable Conjectures were the utmoft 
they could arrive at, and this Probability was clouded and obfcured with unan{werable 
Objeftions. *Tis true, the Nature of the Soul itfelf, and particularly its Immateriality, 


furnifhes no infignificant Proof of its eternal Duration. Its Love of Exiftence, its. 


Horror of Annihilation, its Capacity for endlefs Improvements, and confequently its 
perpetual Progrefs towards Perfection, are all pleafing Speculations, and corroboraging 
Circumftances. The Triumphs of Vice, and the Sufferings of Virtue, are inexplicable 
Paradoxes in the moral World, upon any any other Hypothefis than that of a future 
State of Exiftence, and a more equitable Retribution. The Abfurdity of fuppofing our 
Appetite for Being, to be totally extinguifhed by Death, ftrongly intimates a nobler 
Exiftence, where all our Talents will be exerted, and all our Capacities gratifed, 
The prefent World appears only in the Light of a probationary Scene to introduce us 
into another ; or a Nurfery whence we are to be tranfplanted into a friendlicr Climate, to 
grow and fpread and flourith thro’ indeterminable Ages. Our Thoughts can wander 
beyond the Confines of the Creation, and tower above the remoteft Star. And fhall the 
Exiftence of a Creature be circumfcribed by Time, whofe Thoughts are boundlefs and 
ilimiable ? 


, 

Tua Belief of the Immortality of the Soul, imparts an unutterable Dignity to humana 
Nature. It infpires us with fublime Sentiments of our future Grandeur, and affords the 
ftrongeft Incitements to great and glorious AGtions. ‘The Hope of Annihilation, on the 
contrary, is the Difgrace of our Species, fordid, daftardly, and infamous. Thefe are 
fome of the Probabilities that the Soul will furvive the Funeral of the Body. But either 
as to its Duration or Happinefs, what can Reafon determine with Certainty? We relué 
at the Extinétion of our Being, and contemplate the unbounded Profpect of Eternity, 
but Shadews, Clouds, and Darknefs ref? upgn it. 

THAT we feel within us, a certain intelligent, fpiritual and confcious Principle, that 
depends not on the Body for its Exiftence, but doth itfelf impart Life and Animation, 
Tmpulfe and Direétion to the whole animal Frame, is beyond all reafonable Quettion. 
But to infer from thence, that the Soul is incapable of exifting without Thought, after 
the Diffolution of its Companion, or even that it is incapable of abfolute Non-Exiftence, 
is an nconfequential Deduction. We obferve in Brutes, Life, Animation, 
DireGtiion and Defign, and yet no one that I know of, has profefledly maintained the 
Immortality of their Spirits. On the other-hand, Descartes has advanced feveral 
Propofitions to prove them perfect Machines, which, of the two, is doubtlefs the moft 
improbable Suppofition. To talk of Brutes aéting by Inftinét, may be a more fpecious 
Way of concealing our Ignorance, but removes not a fingle Difficulty, Their Inttin® 
is as independent on Matter as the Soul of Man, and Matter as fuch, equally incapable 
of the Contrivance obfervable in the animal, as in’ the rational Kingdom. Nay, ! 
queftion whether the Soul of an Arcuimenes, lodged in the Body of a Fox, could 
furnith ftronger Proofs ‘of fits Ingenuity, than are daily exhibited by that fagacious 
Animal, without troubling his Head about fuch abftru Erudition. 
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To form a clear Idea of Spirit without Thought, is I own, impofible. But it is 
equally beyond our Power, to frame a juft Conception of Spirit with Thought. The 
Truth is, we have ro adequate Iden of Spirit at all. The Impoffibility, therefore, of 
diftin&t Conceptions of an uncogitative Soyl, eiter proves nothing, or too much. It is 
fufficient to our Purpofe, that Thought is not effential to our Spirits. And this is 
evinced by conftant Experience ; for we find that we can pafs whole Hours without it. 
It may, indeed, be objected, that this arifes from the prefent Union of Soul and Body. 
But that the Body prevents the Cogitation of the Soul, is difficult to demontftrate. Hf 
the former has any Influence on the latter in Sleep, it muft caufe it to exert its Adiivity, 
and throw it into Reflection. For that it fhould operate on the Soul, without 
occafioning Confcioufnefs, is utterly unintelligible : And if it be wholly unoperative, 
then the Soul is entirely left to itfelf, and as free to profecute its Speculations, as if it 
were difembodied. And yet how many Hours .of the Night do we pafs without a 
fingle Thought ? Cogitation is therefore rather a Property, than of the Effence of the 
Soul. It is an accidental Mode that doth not conftirute its Nature, nor is neceflary to 
its Exiftence. The Soul can think, and it can exift without thinking, as a Body can 
move and exift without Motion. And if it can exift one Moment without Thought 
and RefleCtion, who can determine how long it may fo exift? We are not confcious 
that our Souls reflected antecedent to, or coeval with their Union to our Bodies. Nor 
is it probable that the Soul of a Fatus, before the Organization of the Body, hath any 
Thought. Nay, it may be traced, how Children by gradual Steps, attain to the 
Faculty of reafoning. And if the Soul could exift without Thought, previous to, or 
any ‘Time after, its Conjunction with the Body, what Reafon can be affigned againtt its 
exifting without Thought, after its Separation from it ? 


AGAIN, it appears that all our Ideas are either received by the external Organs, or 
compounded of thofe, by the internal Operations of the Mind. ‘The-former are called 
Ideas of Senfation, the latter of Reflection. Hence it is that in our Dreams, when the 
Body has the leaft Effect on the rational Faculties, the Soul never ftarts any new Ideas, 
but only jumbles together thofe we hive already received in either or both of the Ways 
juft mentioned. It may therefore be demanded, upon what Objects the Soul in its future 
Exittence, fuppofing it always to think, will employ its Cogitations. Wherice will it 
derive a new Fund of Ideas? Will it only bufy itfelf in recolletting its former Images, 
or will it receive new Impreflions without the Channel of bodily Organs ? Will a new 
Set of Perceptions be imprefled on a Spirit incorporeal and impaflive ? Ideas of Senfation 
it cannot obtain, for want of external Inlets; nor can it create frefh Ideas of Reflection, 
but out of thofe it, formerly received by Senfation: In what, therefote, will confift its 
Pleafuve or Pain, is not eafy to conceive, except it be the Confcioufnefs of its Guilt, or 
Reétitude, while in Conjunétion with the Body. This, and this alone, is all the 
Notion we can frame of its Happinefs or Mifery. The reft is throuded in impenctrable 
Darknefs. 

App to this, that human Nature is vifibly ftained and polluted with brutal, nay, 
with diabolical Pafions. It is, in fhort, too corrupted and depraved to have. thus 
procceded out of the Hands of the all-perfect and all-bounteous Creator. To fuppofe 
that the Almighty originally created our Souls with the Paffions of Envy and Malice, 
and joined them to Bodies fubject to innumerable Pains and Infirmities, is 2 Reflection 
on the Author of our Beings, whofe Works are all ious and compleat. To 
pretend that we are punifhed for the Tranfgreffion of a federal Head whom we did not 
ele&t, and fell by an Agent whom we did fot delegate, and who appears in fact to have 

been 
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been unfit to be fo impowered, by abufing his own Liberty, is a D > cafter 
{fwallowed than digefted. To infift that our Souls derive their | tron 
Traduétion or fpiritual Generation, 1s fuppofing thein to connft of Parts, and for that 
Reafon, abfurd and unphilofophical. A State ol Pre-Exiftence, feems ¢ 

moft probable Method of accounting fer out prefent Degencracy, and vindicating the 
divine Conduct, by fuppofing the actual Defection and Lapfe of every Individual, Upon 


this Suppofition our Proclivity to Evil, and the Mifery of Infants, without any Crime 
committed in the Body, is clearly accounted for, and the divine Providence eternally 
vindicate¢. This being the Cafe, it evinces’ not only the Poflibility of the Sout’s 
Exiftence without Thought for an.Hour er, aight, but for a Number cf Years 
fuficient to obliterate all its former Perceptions. And fo total an Oblivion ef its 
primitive Felicity, is doubtlefs a benevolent Contrivance of infinite Wifdom, to prevent 
its reflecting on the exalted Station whence it was degraded to do Penance in the] ody. 
From whence it follows, that the only Objection to this Hypothefis, admits the very 
Truth I contend for. I mean, that we are incapable of recolleing our oviginab 
Reétitude, and the Time and Reafon of our Degradation. This Objection, inftead ot 
overthrowing the Reafon I have affigned for the prefent Condition cf human Nature, 
fhews the Poffibility of the Soul's exifting without perceiving. Nay, he that will 
endeavour to recolleét his Thoughts during the firft two Years of his Life, mult own 
the Poffibility of his exifting a Thoufand, without being able to recal a fingle Idea. 

Nor does this reafoning againft the Soul’s being neceflarily and eflentially confcious, 
in the leaft affeé& its endlefs Duration. A Man does not deny the Exiftence of a Globe, 
by denying it tobe in Motion. No more doth he difown the Immortality of the Soul, 
by difbelieving its eternal Confcioufnefs. Nor will the Annihilation or Mortality of the 
Soul neceflarily follow, even from a Denial of its Immateriality. It is incumbgnt.ona 
thofe who deny the Pofhbility of the Almighty’s fuperadding Thought to Matter, to 
prove the Pofition ; becaufe a Negation againft Omnipotence, ought to be cleasly 
‘demonftrated. 

Moreover, as it is impoflible to thew, that the fupreme Being cannot render Matter 
confcious, fo neither can it be proved, that he cannot make Matter as well as Spirit, 
immortal. For whatever is not felf-exiftent, but created and finite, may ceafe to exif. 
Hence it muft be the divine Agency, and the Power of the Father of Spirits, that will 
continue and uphold the Soul’s eternal Duration. And the fame Agency and Power 
may infinitely perpetuate the Exiftence of Matter. 

Ir is therefore to REVELATION alone, that we are indebted for the Difcovery ot 
the Soul’s eternal and confcious Exiftence. It is this that has brought to Light not 
only Immortality, but an Immortality of Life, Perception, and Felicity. 
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